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Christian Reader, I do here present
 and commend unto thee a  Book of

great worth and singular use; which was
written and finished about twenty years
since; the Author whereof  is well know to
be so universally eminent in all Learning,
and of  that deep knowledge and judgement
in Sacred Divinity, that he transcendeth all
eulogies and praises which I can give him. I
commend it unto thee (Christian Reader)
under a twofold notion; the first respecteth
the subject matter of  this whole Work,
which is of  greatest excellency, as being The
Sum and Substance of  Christian Religion,
upon which as a most sure foundation we
build our faith, ground all our hopes, and
from which we reap, and retain all our joy
and comfort in the assurance of  our
salvation; which as at all times it is most
profitable to be read, studied and known,
so now (if  ever) most necessary in these our
duties, wherein men never more neglected
these fundamental principles, as being but
common and ordinary truths, and spend
their whole time, study, and discourse about
discipline, ceremonies, and circumstantial
points; and herein also not contenting
themselves with those common rules, and
that clear light which shineth in the Word,
they are only led by their own fantasies, daily
creating unto themselves diversity of  new
opinions, and so falling into sects and
schisms they break the bond of  love, and
fall off  from the communion of  Saints, as
though it were no Article of  their Creed;
and being in love with their own new Tenets,

5

TO THE CHRISTIAN READER

as being the conception and birth of  their
own brains, they contend for them more
than for any fundamental truths; and not
only so, but also hate, malign, and most
bitterly and uncharitably censure all those
that differ from them in their opinions,
though never so conscientious and religious,
as though they professed not the same faith,
yea, served not the same God, nor believed
in the same Christ, but remain still Aliens
from the Commonwealth of  Israel, and in
comparison of  themselves no better than
papists, or at the best but carnal gospellers.
The second notion under which I commend
it, respecteth the work itself, or the manner
of  the Author’s handling it, which is done
so soundly and solidly, so judiciously and
exactly, so methodically and orderly, and
with the familiar plainness, perspicuity and
clearness, that it giveth place to no other in
this kind either ancient or modern, either in
our own, or any other Language which ever
yet came to my view; in which regard I may
say of  it, as it is said of  the virtuous woman,
Many have done excellently, but this our
Author exceedeth them all. I will add no
more in the deserved praises of  this work,
but leave it (Christian Reader) to thyself  to
peruse and judge of  it, commending thee
to the Word of  God’s grace and the good
guidance of his Holy Spirit, who is able to
build thee up in fruitful knowledge, to lead
thee into all truth, to direct and support thee
in the ways of  godliness, and to give thee
an everlasting inheritance among the
blessed.

Thine in the Lord Jesus Christ,

John Downame



JAMES USSHER was one of  the greatest
Reformed evangelicals of  the seventeenth
century, yet, curiously, Christians in Britain
have neglected him. His works are largely
out of  print, apart from an American
republication of  what is now his most
famous work—The Annals of  the History of
the World. Yet Ussher has much to teach all
Reformed Christians, and particularly
members of  the Church of  England and
the Church of  Ireland, about their
Reformed protestant roots.

His friend the antiquarian John Selden
described Ussher as ‘learned to miracle’, and
this is no exaggeration. Ussher was a
prodigious scholar, scarcely paralleled even
in his own age of  unremitting puritan
industry, and certainly not since. His
complete works, edited by Elrington, run
to seventeen volumes, and they do not
include a number of  works that were
published posthumously, of  which A Body
of  Divinity is one. Ussher’s life was long by
seventeenth century standards, and he held
high episcopal and academic office during
the troubled times of  the early Stuarts and
the civil wars. Throughout his crowded life,
however, Ussher maintained remarkably
consistent principles. He pursued his
theological and antiquarian studies against
a background of  change and unrest, but
nonetheless he has left a monumental legacy
to the church that deserves to be
rediscovered.

James Ussher was born in Dublin on 4th
January 1581. His early life was therefore
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JAMES USSHER (1581-1656)

—ARCHBISHOP, SCHOLAR AND THEOLOGIAN

spent in the final years of the reign of
Elizabeth 1. He came from a protestant
Anglo-Irish family, although there were
members of  his mother’s family who were
Roman Catholics. He received his earliest
education from two blind aunts and then
at a school in Dublin run by two firmly
protestant Scotsmen. Ussher proceeded
thence to the newly founded Trinity College,
Dublin as one of  its first scholars. Trinity
was at that time unequivocally Reformed
and protestant and, although episcopalian,
tolerant of differences of opinion on
matters of  church government. This is an
apt description of  Ussher’s own position
throughout his life. Ussher’s main concern
was the heart of  the Christian faith and
where people were in agreement with him
on the foundations he would not quibble
over the details of  ecclesiastical discipline.
He was very much the product of  late
Elizabethan Irish Protestantism and stands
as the finest exemplar of  that tradition. It
is a tradition that upholds some of the
greatest truths revealed by God in Scripture.

Ussher’s rise to prominence was
spectacular. He became a fellow of  Trinity
in 1600 at the age of  nineteen. He received
his MA in 1601. He was appointed the
chancellor of  St Patrick’s Cathedral in
1605. In 1607, aged 26, he was made a
professor of  divinity, specialising in
theological controversies. He had already
criticised the government of  the day in a
sermon preached in 1602 on Ezekiel 4:6.
He predicted a judgment on the nation in
forty years for tolerating Romanism. The
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Irish rising of 1641 and the beginning of
the Civil War in England in 1642
remarkably fulfilled this prophetic
exposition of  Scripture.

Scholar though he was, it was already
evident that Ussher was a man of  very firm
protestant opinions, who was a gifted
controversialist. He was chosen vice-
chancellor of  Trinity in 1615 and vice-
provost the following year.

The main work of  Ussher’s early career
was anti-Roman theological polemic. He had
built up a formidable knowledge of  early
Church history and patristics and used this
material to attack the Church of  Rome’s
spurious claim to antiquity, demonstrating
that many of  the distinctive doctrines of
Romanism were in fact innovations. Further,
Ussher was probably the main author of  the
104 Irish Articles, which are published here
along with A Body of  Divinity. They certainly
represent his views and many phrases in
them correspond to those in his other works.
Ussher’s chaplain, Nicholas Bernard, says
that Ussher was the ‘principal person’
involved in writing them. The Convocation
of  lrish clergy passed them in Dublin in 1615.
They are an expansion of  the theology of
the 39 Articles and not a contradiction and
include some material from the Lambeth
Articles of  15951. They take essentially the
same position as the Elizabethan articles but
are more explicitly Calvinistic and, if  possible,
even more vigorously protestant. Ussher
continued to endorse the viewpoint of  the
Irish articles to the end of  his life.

In 1621 Ussher was removed from the
more sequestered academic environment of

1 The Lambeth Articles were a Calvinistic appendix to the 39 Articles. Dr. Whitaker, Regius Professor
of  Divinity at Cambridge, wrote them. They were formally approved by Whitgift, the Archbishop of
Canterbury and Hutton, the Archbishop of  York. Elizabeth 1, angered by a synod meeting without
her permission, did not sanction them. The Dublin convocation of  1615 did, however, accept them.
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Trinity and consecrated bishop of  Meath.
He was also appointed a member of  the
Irish Privy Council. This was a significant
step into the limelight and from then on
Ussher was a national, rather than merely
local, figure. He continued to maintain his
implacable opposition to Rome as well as
to pursue his scholarly research. In 1625,
in the last year of  James’ reign, he was
elevated to the Archbishopric of  Armagh.

James 1 died in 1625 and his son Charles
started to pursue policies that were
increasingly to disturb the Archbishop. In
1626 Charles offered concessions to Irish
Roman Catholics. This met with vigorous
and successful opposition from Ussher and
a number of  his Irish colleagues, including
George Downham, the bishop of  Derry.
In 1633 Thomas Wentworth, the earl of
Strafford, arrived as Charles’ lord deputy in
Ireland. Wentworth, in league with
Archbishop Laud in England, sought to
pursue a policy that would harmonise the
Churches of  England and Ireland as well
as take them both in a decidedly Arminian
and ritualistic direction. Their principal
ecclesiastical collaborator in Ireland was
bishop Bramhall of  Derry. Matters came to
a head in 1634 when Wentworth sought to
replace the Irish Articles with the 39 Articles
of  Religion. Ussher was deeply opposed to
such a move and the final position was that
although the 39 Articles were accepted, the
Irish Articles were not revoked. Ussher
continued to require that Irish clergy should
accept both.

No doubt partly out of  concern about
the growth of  Arminian theology, Ussher
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published in 1631 a study of  the theology
of  Gottschalk, a ninth century German
monk who defended the doctrine of
predestination. He also published historical
accounts of  the growth of  Christianity in
Britain and Ireland. These books were
firmly anti-Pelagian and anti-Roman.

In 1640, at the age of  59, Ussher left
Ireland never to return. He spent the last
16 years of his life in England during the
turbulent period of  the civil wars and the
Commonwealth. Although Ussher was a
committed royalist he shared many of  the
theological views of the puritan and
parliamentary party. He was friendly with
a number of  Parliamentary leaders, notably
John Pym and the earls of  Warwick and
Bedford. However, he accompanied
Strafford to his execution, and indeed gave
an account of  his bravery on the scaffold.
It was during this period of  increasingly
high puritan feeling that Ussher published
two scholarly defences of  episcopacy,
again relying on his prodigious knowledge
of  the early church. He also found time
to solve the problem of  the true
authorship of  the Ignatian epistles, coming
to conclusions that have been little altered
by contemporary scholarship.

In 1642 Ussher moved to Oxford to
pursue his scholarly research. Although
Oxford was effectively the royalist capital,
Ussher sought the permission of  Parliament
to go. However by 1643 he made it plain that
he was a decided royalist. It was a mark of
the respect in which the Parliamentary party
held him that he was nonetheless invited to
attend the sessions of  the Westminster
Assembly in 1643. Ussher had worked with

2 B. B. Warfield’s study of  The Westminster Doctrine of  Holy Scripture demonstrates the extent of
the similarity between the Articles’ and Body of  Divinity’s statements on Scripture and those of
the Confession c.f. The Westminster Assembly and its Work—Still Waters Revival Books, 1991.
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William Twisse, the assembly’s prolocutor, on
compiling a report for the House of  Lords
on Laudian innovations in the church. The
members of  the assembly were no doubt
thoroughly familiar with Ussher’s 1615
articles and also, perhaps, with his as yet
unpublished Body of  Divinity, since the final
confession appears to draw heavily on their
contents and structure2. Ussher would
undoubtedly have agreed with much if  not
all of  the Westminster Confession and it is
therefore something of an irony of
providence that he felt unable to attend
because of  his royalist convictions. After the
battle of  Naseby in 1645 the royalist military
effort was effectively at an end and in 1646
Ussher returned to London under the
protection of his friend the countess of
Peterborough. He even secured a preaching
position at Lincoln’s Inn, another signal
example of  the respect in which he was held
by his Parliamentary opponents. There can
be no doubt that he deeply disapproved of
the execution of  the king and is said to have
watched and wept at the king’s death.

Nonetheless it was during the
Commonwealth and Protectorate that
Ussher published two of  his most famous
works—the Annales Veteris Testamenti
(1650) and the Annalium Pars Posterior
(1654). The English translation of  these
two works was published posthumously as
a single volume in 1658. This was a
complete history of  the world from the
creation to the destruction of  the Jewish
temple in 70 AD, based on the Bible and
ancient sources. It was also the work in
which, famously, he dated the creation of
the world to 23rd October 4004 BC.
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In 1655 Ussher was chosen to plead the
cause of  Anglican clergy before Cromwell,
who had imposed severe restrictions on the
use of  the Book of  Common Prayer.
Ussher did not succeed. He died on the 21st

March 1656 in Reigate at one of  the
countess of  Peterborough’s houses. His last
words were ‘O Lord forgive me, especially
my sins of  omission’, an astonishing prayer
from a man whose life was characterised by
ceaseless labour. It is noteworthy that the
Lord Protector paid for a state funeral at
Westminster Abbey, where Ussher was
buried on 17th April 1656. The service was
held, with Cromwell’s permission, according
to the Book of  Common Prayer.

A Body of  Divinity
We have already noted that Ussher was
thoroughly Reformed and protestant. This
is evident in the present work, to which we
have appended the text of  the Irish Articles
of 1615 and a brief but superb exposition
of  the incarnation entitled Immanuel. The 104
Articles, written when Ussher was in his
thirties, represent exactly the same
theological viewpoint as A Body of  Divinity,
in a briefer confessional format. A Body of
Divinity was probably written in 1617, before
Ussher left Ireland. He was at the time a
fellow of  Trinity College Dublin, a DD and
a professor of  theological controversies. It
therefore represents Ussher’s considered
views as a theologian. It bears some
resemblance to an earlier work called The
Principles of  the Christian Religion. This was
written by Ussher when in his twenties, and
then edited by him and republished in 1654,
shortly before his death. The theological
outlook of  both works is the same, and the
fact that Ussher authorised the republication
of  the earlier work shortly before his death
shows that he lost none of  his convictions
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with the passing of  the years. Both works
are catechetical, although A Body of  Divinity
is considerably longer. It is a fine summary
of  the Christian faith, which is especially
valuable as a statement of  Reformed
protestant Anglicanism. It is marked by a
number of  features that contemporary
evangelicals would do well to rediscover.

First, it is thoroughly Scriptural. Ussher
refers extensively to the Bible on every page
of  this work. He rejects unequivocally the
authority of  the apocryphal texts, which are
accepted by the Church of  Rome. It is clear
that he had read and meditated on the text
of  Scripture deeply and many of  the
references are fascinating. Ussher cites some
compelling texts from the Old Testament
in defence of  the doctrine of  the Trinity,
notably Genesis 19:24. At every stage in the
work he seeks to establish the truth of  his
dogmatic position by citing the Bible. If  we
learn no other lesson from Ussher it is that
our theological opinions are worse than
useless unless they are firmly based on the
teaching of  the Word of  God.

Second, it is thoroughly Calvinistic. Ussher
shared Augustine and Calvin’s view that the
fall of  Adam had left man fatally damaged
in every area of  his being, including his will.
As he vividly puts it ‘Every man is by nature
dead in sin as a loathsome carrion, or as a
dead corpse, and lieth stinking in the grave,
having in him the seed of  all sins, Eph. 2:1,
1 Tim. 5:6’. Man needs a sovereign work of
God’s Holy Spirit to raise him from spiritual
death. Nothing else can save him. On the
contentious question of predestination
Ussher is quite clear that election is not based
on any foreseen choice of  man but is based
only on a free choice made by God, and that
none of the elect can be lost. On the question
of  the extent of  the atonement Ussher says
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that Christ’s atonement was made for the
elect—‘By his most painful sufferings he
hath satisfied for the sins of  the whole world
of  His elect, Is. 53:5, 1 Pet. 2:24; 1 John 2:2’.
There can be no doubt therefore that Ussher
held to what are now commonly described
as the ‘five points’ of  Calvinism.

It is also interesting to note that Ussher
was committed to a covenantal
understanding of  salvation history. The Irish
Articles describe Adam before the fall as
having ‘the covenant of  the law ingrafted on
his heart’—article 21. Ussher uses the
terminology of  the Covenant of  Works
explicitly in A Body of  Divinity.

Third, it has a clear commitment to the
doctrine of  the moral law. This classic
Reformed view of  the law has been
challenged both without and within
evangelical circles and particularly in
evangelical Anglicanism. Contemporary
Anglicanism is tainted with an antinomian
spirit that Ussher would have abhorred. He
rightly saw that the law defines sin and that
the so-called tertius usus legis 3 is the path of
Christian holiness. The two great
commandments are made explicit in the
Ten Commandments and no Christian can
claim to be exempt from any of  them. This
is particularly true of  the doctrine of  the
Christian Sabbath, which has been all but
abandoned within evangelical Anglicanism.
Nonetheless Ussher correctly saw that the
Sabbath command is a creation ordinance
and not only fundamental to the health of
the Christian Church but also of  society in
general. It is because of  the importance that
Ussher attached to the moral law that he

3 The Reformers distinguished three uses of  the moral law—1 the usus politicus, that is the use
of  the law in the body politic 2 the usus pedagogicus, the use of  the law in convicting us of  sin and
leading us to Christ and 3 the usus normativus or tertius usus, the use of  the law as a rule of  life for
the Christian.
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devotes a large part of  the work to a detailed
exposition of  the Decalogue.

Fourth, it is unashamed to treat the
Scriptures as works of  historical fact.
Contemporary evangelicalism has been
cowed by the strident voices of  modern
science telling us, with no solid scientific
evidence, that the world is millions of  years
old and that man is descended from the
apes. Yet the Scriptures are clear that this is
not so, and accepting the contemporary
version of  origins is theologically vicious in
a number of  ways. First, it undermines the
consequences of  the fall. We are told that
the created order before the fall was perfect,
yet the evolutionary vision is of  millions of
years of death and suffering before the
emergence of  man and before man had
sinned. Yet it is vital to grasp that death and
suffering, both human and animal, are the
results of  sin. Second, it undermines the
historical integrity of  the whole Bible. Jesus
and the apostles clearly accepted the plain
historical sense of  the book of  Genesis.
Rejecting it undermines the biblical
narrative as well as the authority of  our
Lord and His apostles. Ussher asks ‘Why is
the order of  the years of  the world so
carefully set down in the Scripture? To
convince all Heathen that either thought the
world was without beginning, or that it began
millions of  years before it did.’ This is a
remarkably prescient answer in the light of
modern scientific speculation.

Fifth, it is firmly opposed to the
theological errors of  the Church of  Rome.
We have already noted in our brief  synopsis
of  Ussher’s early life that his first endeavours



were in the area of  anti-Roman theological
controversy. He did not regard the Church
of  Rome as a true church because, although
it has some of  the marks of  a church, it does
not have the true biblical gospel. Where there
is fundamental disagreement over the nature
of  the gospel itself  there can be no true
Christian fellowship. Further, in both the
Body of  Divinity and the Articles Ussher
identifies the Roman Papacy as the
Antichrist. The Irish Articles are the only
Anglican confession to do so. The
Westminster Confession follows Ussher in
this identification. Many modern evangelicals,
however, would think this view either
extreme or laughable, or both. Yet Ussher
as well as Owen, Turretin, Calvin and Luther
shared this view. These men were neither
fools nor bigots. They were some of  the
greatest Christian scholars the world has ever
seen. They saw in the papacy a fulfilment of
Old and New Testament prophecy4, and
many of  the greatest evangelicals of  the
eighteenth and nineteenth centuries followed
them. It is striking that evangelicals have only
abandoned this doctrine in the late twentieth
century, an era largely marked by apostasy.
However, the testimony of  Scripture favours
this identification and a number of
important consequences flow from it. If  the
Pope is the Antichrist then the Roman
system will endure as an enemy of  the gospel
until our Lord’s return. The Papacy will, in a
particular way, be Satan’s agent in resisting
Christ’s true gospel, while masquerading as
Christ’s servant. The Papacy, despite the
claims of  the Roman Church to the contrary,
is a changing institution, and the doctrine of

4 Bishop Wordsworth’s exposition of  2 Thessalonians 2: 1-13 is one of  the most persuasive
exegeses identifying the Papacy as the ‘man of  sin’ or Antichrist. It is published under the title ‘Is
the Papacy Predicted by St. Paul?’—Harrison Trust 1985. Strangely, Wordsworth was a High
Churchman, although of  the old-fashioned protestant kind. He was not Anglo-Catholic.
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Antichrist teaches us that its last form will
be its worst. Protestant evangelicals are not
therefore to expect or seek the
transformation of  the Roman system or to
hope for an accommodation with it. They
should rather denounce its errors and pray
for the salvation of  those within it. The
exhortation to Roman Catholics who
become true Christians should be to leave
the Church of  Rome and her idolatries for
scriptural worship and practice.

James Ussher’s magnificent theological legacy
belongs to all Reformed protestant
evangelicals. It is something of  an irony that
even evangelicals within the Churches of
England and Ireland have neglected the
doctrines in the Articles and A Body of
Divinity. It is by contrast a strange providence
that Ussher’s doctrinal views have been
preserved and spread within Presbyterianism
through the Westminster Confession, on
which, although not present at the Assembly,
he had such a profound influence. Firm
episcopalian though he was, Ussher had
much in him of  the Reformed ecumenist.
He devoted his massive talents and energies
to promoting the Reformed faith, defending
the Bible and attacking error. No Christian
leader can have followed more vigorously the
great biblical exhortation—‘earnestly
contend for the faith which was once (for
all) delivered unto the saints’ (Jude 3). It is
the publishers’ earnest prayer that many will
follow in his footsteps. Soli Deo Gloria!

Duncan R. L. Boyd.



CONTENTS

PREFACE ............................................................7

A BODY OF DIVINITY ....................................15

THE TABLE .................................................. 563

IRISH ARTICLES OF RELIGION ..................... 575

IMMANUEL, OR

THE MYSTERY OF THE INCARNATION ........ 593

13



A BODY OF DIVINITY
The Connection of  these points together, and dependence of  them one upon
another.

In Christian Religion we are to consider the

Ground thereof, contained in the Scripture.
Parts, which treat of  God’s

Nature, in his
Essence, considered absolutely in itself: where, the doctrine of  divine

Attributes, which respect either
His perfection, in his

Simpleness, whereby he is exempted from composition and division.

Infiniteness, whereby he is
exempted from all measure of

Life, whence he is called The living God, Considered in his
Foreknowledge.

All seeing wisdom
Counsel.

All sufficiency
Almighty power.

Holy will, wherein is seen, his

Love unto his creatures.
Goodness, and therein his

Mercy or grace showed them
in their misery.

Word, called his Truth.
Justice, in his

disposing of  all things rightly.
Deeds,

rendering to the creatures
according to their works.

Persons subsisting in one and the same undivided Essence.

Kingdom, in his
Eternal decree which men must not curiously pry into, but content themselves

with what is made manifest.
Execution thereof, in the works of

Time, by his eternity.
Place, by his immensity.
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The highest Heavens.
Invisible

Angels.
Creation of things

Unreasonable.
Visible

Body.
Reasonable man: consisting of

Soul.
Providence

Common unto all creatures.
Proper, respecting the everlasting condition of  principal Creatures.

Good,
Angels

Bad,
Men, who are ordered in

This life, by the tenor of  a two-fold Covenant:
Nature or works, where we are to consider the

Conditions, and
Events.

Primary, the fall of  our first parents.
Shame Secondary, the   Nature, original.

corruption of   Actions, Omission.
actual Commission.

Death, comprehending all the curses of  the Law, whereunto the
nature of man standeth subject.

Grace, wherein we are to consider the state of
Christ the Mediator, in his

Person, and therein his
Conception.

Union: where,
Natures, and their of his Nativity.

Distinction.
Humiliation.

Twofold state of
Exaltation.

Office, with his
Calling thereunto,
Execution thereof, concerning

God the party offended, wherein his Priestly office is
exercised; the parts whereof  are

Satisfaction, giving contentment to God’s justice by his
Obedience to the Law.
Suffering for our sin.
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Intercession, soliciting Gods mercy for those he hath
redeemed.

Man the party offending, to whom he communicates the
grace,

by him purchased, by his 

The rest of  mankind, who are called by participation of  his grace: where
we are to consider

1. The Company thus called out of  the world, the Catholick Church
of  Christ, where such as obey this calling in

Outward profession alone, hold only external Communion with
it.

Inward affection also, internal with the
Head Christ Jesus, there being a

Mutual donation, Christ to them.
whereby the
Father gives Them to Christ.

Mystical union, whereby they are knit together by Gods
quickening Spirit.

The rest of  mankind, whence ariseth the Communion of
Saints.

2. Grace whereunto they are called.
Justification: where, of  Justifying Faith.

Reconciliation
Adoption: and therein of  Hope.

Sanctification, and therein of  Love: here consider the
Rule of  Holiness, the moral Law, contained in the ten

Commandments; wherein are to be considered
General Rules to be observed in the exposition of  them.
Distinction of  them into two Tables, containing the duties

we owe unto
God: namely,

Having the true God, and entertaining him in all the
powers of  the Soul.  (1st Commandment.)

Honouring him with that worship which is to be
given from men to him.

Every day as occasion requireth, either in
Solemn Worship, prescribed in the 2nd

Com.
Glorifying his name in the common course

of  our Life, in the 3rd Com.
One day certain in the Week, prescribed in the

4th Com.
Man, respecting,

A C F G
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     Prophetical Office.
     Kingly Office.
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Such acts as are joined with advised consent in duties
which we owe unto

Special persons in regard of  some particular
relation which we bear unto them,
prescribed in the 5th Com.

All men in general, for the preservation of
their

Safety, in the 6th Com.
Chastity, in the 7th Com.
Goods, in the 8th Com.
Good name, in the 9th Com.

The first thoughts and motions of  evil towards
our neighbour that do arise from the corruption
of  our nature, in the 10th Com.

Exercise thereof,
Repentance
Fruits thereof, in

Resistance of  sin by Christian warfare, where, of  the
spiritual

Armour:

Conflict
 with the

Abounding in good works, especially towards
God, in

Prayer, the rule whereof  is contained in
the Lord’s Prayer, wherein are to be
considered the

1 Preamble.
Three concerning God’s

glory:
2 Petition

Three touching our
necessities.

3 The Conclusion, and there, of
Thanksgiving.

Fasting.
Edification, in respect of

their souls.
Our brethren’s

Almsgiving, for the good of
their bodies.
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3 Means, whereby they are called: The outward ministry of  the
Gospel, wherein consider

1 Minister.
2 Parts of  the Ministry

Word,
Seals annexed thereunto, viz.

Sacraments for confirming the promises to the obedient,
which are either of

Initiation or Admission into the Church,
Continual nourishment.

Censures for ratifying of  threatenings towards the
disobedient, in

Word, by admonition.
Suspension.

Deed, by
Excommunication.

3 The kinds thereof: namely, the
Old ministry before Christ, called the Old Testament, where

of the
1 Word of  the Gospel more sparingly and darkly

delivered.
2 Types and Ceremonies.

Initiation; Circumcision.
3 Sacraments

Nourishment; Paschal Lamb.
New, from the coming of  Christ unto the end of  the world,

called The New Testament, wherein is to be considered the
clearness and efficacy of  the

Word.
Initiation; Baptism.

Saramanents
Nourishment; The Lord’s Supper.

4. Divers states of  the Church.
The world to come, by the sentence of  a twofold Judgement:

Particular, upon every soul as soon as it departs from the body.
General, upon all men at once both in soul and body: therein is to be

considered the
1 Judge, Christ coming with the glory of  his Father.

Quick, of  whom there shall be a change.
2 Parties to be judged:

Dead, of whom there shall be a
resurrection.

3 Sentence and execution thereof: where, of  the
Torments of  the Damned.
Joys of  the Blessed.

A BODY OF DIVINITY
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THE
HEADS OF THE BODY OF DIVINITY

DIVIDED INTO TWO AND FIFTY HEADS.

1.
F Christian religion, and the grounds thereof; God’s word contained in

 the Scriptures.
2.

Of  God and his attributes, perfection, wisdom, and omnipotency.

3.
Of  God’s goodness and justice, and the persons of  the Trinity.

4.
Of  God’s Kingdom, and the creation of  all things.

5.
Of  the creation of  Man in particular, and the image of  God according to

which he was made.
6.

Of  God’s providence and continual government of  his creatures.

7.
Of  the good angels that stood, and the evil angels that forsook their first integrity.

8.
Of  the law of  nature, or the covenant of  works made with man at his creation,

and the event thereof  in the fall of  our first parents.

9.
Of  original and actual sin, whereunto all mankind by the fall is become subject.

10.
Of  God’s curse, and all the penalties due unto sin, whereunto man is become

subject as long as he continueth in his natural estate.

11.
Of  the covenant of  grace, and the Mediator thereof, Jesus Christ our Lord, his

two distinct natures in one person, together with his conception and nativity.

1 Pet. 1:19,21;
2 Tim. 3:15,16,17

1 Tim. 1:17,
Ps. 147:5

Ex. 34:6,7;
1 Jn. 5:7

1 Ch. 29:11,12;
Ps. 145:10,11,12

Acts 17:24;
Gen. 1:26,27

Ps. 103:10;
Ps. 66:7

Jude 6; Rev. 12:7

Gal. 3:10;
Gen. 2:17;
Ecc. 7:31

Rom. 5:12,14

Gal. 3:10;
Deut. 28:45

Matt. 1:21,22,23;
Gal. 4:4,5

O
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12.
Of  the state of  humiliation and exaltation of  our Saviour, his office of

mediation, and calling thereunto.

13.
Of  his priestly office, and the two parts thereof, satisfaction and intercession.

14.
Of  his prophetical and kingly office.

15.
Of  the calling of  men to partake of  the grace of  Christ both outward and

inward, and of  the Catholic Church thus called out of  the world, with the
members and properties thereof.

16.
Of  the mutual donation whereby the Father giveth Christ to us, and us unto

Christ : and the mysterial union whereby we are knit together by the hand of
God’s quickening Spirit, with the communion of  saints arising from thence,
whereby God for his Son’s sake is pleased of  enemies to make us friends.

17.
Of  justification, and therein of  justifying faith and forgiveness of  sins.

18.
Of  adoption, whereby in Christ we are not only advanced into the state of  friends,

but also of  sons and heirs, and therein of  the spirit of  adoption and hope.

19.
Of  sanctification, whereby the power of  sin is mortified in us, and the image of

God renewed; and therein of  love.

20.
Of  the direction given unto us for our sanctification, contained in the Ten

Commandments; with the rules of  expounding the same, and of  distinction
of  the tables thereof.

21.
The first commandment, of  the choice of  the true God, and the entertaining of

him in all our thoughts.

Php. 2:7,8,9;
Heb. 5:4,5

Rom. 8:34;
Heb. 10:12

Lk. 4:18,19;
Isa. 9:6,7

Heb. 3:1;
2 Tim. 1:9;
Heb 12:23

Songs 2:16;
Jn. 17:21,22,23,24

Rom. 3:24,25,26;
Rom. 4: 6,7

Rom. 8:15,16,17,
23,24,25

Eph. 1:4;
Col. 3:9,10,12,14

Matt. 22:37,38,
39,40

Ex. 20:2,3

HEADS OF THE TREATISE


